The second group is the nucleus of the Sutra, so to grasp its purpose and find the reason for adding it to the. first group will clarify the central concept of the entire Sutra. When we examine the second group, we learn that the concept of the body of the Buddha, the idea of the entrusting of the dharma to bodhisattvas, the worship of sutras, and the construction of pagodas are all important subjects. Dr. Fuse formerly insisted that the construction of pagodas was the most essential problem in the second group, and that the reason for adding it to the first was in order to settle this problem. From this viewpoint he drew the following conclusion: the second group was composed about 100 A. D. in the northwest section of India where the construction of pagodas for the worship of sutras (caitya) became prevalent about the middle of the first century A. D. His opinion in a way, seems to be reasonable, because the second group advocates the construction of pagodas for the worship of' sutras (caitya) as against the construction of pagodas for the worship of relics (stupa) which is advocated in the first group. Chapter 10 says, "On any spot of the earth when this Dharmaparyaya (7) the word stupa. Dr. Fuse presumed that this shows the complete identification of stiupa and caitya, that is, the worship of relics and the worship of (8) the dharma.
In the second group, however, the consistent subject from the beginning to the end is the entrusting of the dharma to bodhisattavas which Dr. Fuse also recognized. This subject would appear to indicate that chapters 10 to that this group is the central part of the Lotus Sutra. In other words, the entrusting of the dharma to bodhisattvas is the keynote of the second group, and the practice of bodhisattva in accordance with the entrusting of the dharma to bodhisattvas is the central concept of the Lotus Sutra.
II. The Central Concept
In regard to the inference that this central part is the second group, attention should first be paid to the fact that the intermediaries for the Buddha's address to the assembly are bodhisattvas in the second group, while-in the first group, except. Chapter 1, they are desciples. The intermediaries of Chapter 1 are also bodhisattvas. This shows that Chapter 1 is a later work. Dr. Fuse moved Chapter 17 to the first group, because of its (9) context, but judging from the fact that the intermediary of this chapter is a bodhisattva, it should be put back into the second group.
Next we should take notice of the fact that the entrusting (parindana, (65) with the formr part; but after six chapters were added, Chapter 21 was (13) moved to the end. Dr. Fuse in his later treatise changed his opinion and (14) put Chapter 27(21) in the second group. As a conclusion, it may be stated that the Lotus Sutra can be classified into three groups, that the second group (chaps. 10-21) is the central part of the Sutra, and that the practice of bodhisattva as a deputy of the Buddha is the central concept of the second group and, accordingly, of the Lotus Sutra itself.
III. The Apostle-idea
As to the bodhisattva concept, it is worth noting that the Lotus Sutra contains the apostle-idea. Tathagata-data and tthagata-sampresita in Chapter 10 are its equivalent. Tathagata-data means "the apostle of the Tathagata" expressions are found: "sent by the Lord of the World" (presito lokain the, Agama sutras, but in this case its meaning is no more than a messenger in the ordinary sense. In No. 411-2 of the Suttanipata there is the word raja-data, which means simply a king's messenger. Another interesting (15) word is deva-data, which is found in the Devaduta-vagga of the Arnguttara- (16) nikaya and in the Devaduta-sutta of the Majjhima-nikaya.
It literally means and sutra it is used in an allegoricall sense to mean birth, age, disease, 
The Bodhisattva Concept in the Lotus Sutra (Y. Tamura) death, etc. That is to say, the word deva-data is an allegorical expression of the existential affairs of human life. However, the word tathagata-data and the other above-mentioned words in Chapter 10 of the Lotus Sutra refer to the active practice of bodhisattva in human life. In this chapter it is stated that one who propagates the dharma in the latter days is regarded as the apostle of the Tathagata who has been sent from the Buddha Land to this world in order to convert people. It is the unique expression of the bodhisattva practice. In conclusion martyrdom with compassion, forbearance, and voidness is advocated.
In Chapter 11, this kind of the bodhisattva practice is also stressed, and the entrusting (niksepa) of the dharma to bodhisattvas is mentioned.
Therefore, the problem of pagoda in this chapter should be re-examined from the viewpoint of the practice of bodhisattva. In Chapter 12, "Expropagation of the Buddha-entrusted-dharma (niksepa). The significant words in this chapter are "the command of the Lord of the world" (ajnapti is also seen in Chapter 21 (27): "the Tathagata commands" (tathagata gation in the latter days.
In Chapter 14, innumerable bodhisattvas issue from the gaps of the earth, and they prove to be the very apostle of the Buddha upon whom the mission of propagation in the latter days has been confirmed. In Chapter Buddha is clarified through the endless practice of bodhisattva. Chapters 16-18 praise the merit of having faith in the doctrine of the Sutra and its practice of bodhidattva. In Chapter 20 and 21(27), the entrusting of the dharma to such bodhisattvas comes as its climax.
In conclusion, the principal object of the Lotus Sutra is the practice of -811-
The Bodhisattva Concept in the Lotus Sutra (Y. Tamura) (67) bodhisattva and this shows that the Lotus Sutra was formed in the early days of Mahayana Buddhism. For instance, in the Buddha concept of the Lotus Sutra, the Buddha remains the object outside us and his eternity is not the ultimate, because it is only the prolongation of time, which Houn manent Buddha within us, that is, the buddha-nature (buddha-dhatu) or tathagata-matrix (tathagata-garbha) is developed, and at the same time the concept of ultimate eternity transcending time is introduced. However, from the viewpoint of the bodhisattva practice, such a limitation of the Lotus Sutra may be said to be its strong point.
